1
Yossef Schwartz I n the thirteenth century, Paris became a laboratory for experimentation with power, where the political, religious, and scholarly elite began to develop institutional means of exercising authority.
2 As a result, Paris became not only the most prominent European intellectual center of that time, but also the most organized, centralized, and scrutinized. This process emerged from an early medieval culture in Christian Europe that lacked coordinated mechanisms for inhibiting intellectual dissent: from the cases of Johannes Scotus Erigena and Berengar of Tours to Roscelin, Abelard, and Gilbert of Poitiers, we can trace a well-known and comparatively well-documented chain of events that demonstrates the inefficiencies that characterized institutional responses to the challenges posed by clerics belonging to the intellectual elite.
3 This study analyzes the Talmud Trial and related events in Paris during the 1240s to describe the forms of control that became possible once intellectual restrictions and censorship traversed their academic boundaries and became integrated with clerical and political power. Such synchronized pressures were absent from other thirteenth-century Christian-Jewish confrontations, but became commonplace in the early fourteenth century (e.g., in prosecutions of the Talmud by inquisitors such as the Dominicans, Bernard Gui, and Jacques Fournier) and continued well into the early modern period. 4 In this article, I present a twofold argument: first, that the triumvirate of monarchic, papal, and academic authority-normally identified as an early fourteenth-century political development-was already operative in the mid-thirteenth century, at least in the context of the Talmud Trial; and second, that a nuanced understanding of this trial must incorporate the perspective of this shared exercise of authority. This is not to say that heresy was an unknown concept prior to this medieval turning point; on the contrary, from its earliest stages, Christian polemic literature is punctuated with a range of external and internal arguments and, certainly, heterodoxy is a subject of intense interest in Latin patristic writings. Indeed, twelfth-and thirteenth-century Catholic investigations of heresy were typically anchored in patristic concepts, although they were often anachronistically used to describe contemporary phenomena. Therefore, the consolidation of powers that will be explored below was preceded by a set of strongly established procedures, particularly in complicated and ambiguous instances where the opponent was neither an outsider nor a political enemy (such as Saracens or Cathars) but a privileged individual or community that held a claim to orthodoxy and was sheltered by patronage.
The case of Peter Abelard is illustrative: having been captured between the Council of Sens (Pentecost 1140) and the papal curia in Rome ( July 16, 1140) , namely between Cistercian and papal powers, he secured a place of refuge with the Cluniac abbot Peter the Venerable who, if we accept his own testimony (the only extant evidence from the final phase of this affair), was able to reconcile Abelard and Bernard, effectively disarming the condemnation that had been leveled against Abelard only after protracted and complex machinations.
5 This case was framed by two others that echo similar patterns: the more than 20-year effort to condemn and silence Berengar of Tours, which preceded the Abelard affair by several decades, and the unsuccessful trial of Gilbert of Poitiers, that took place soon after the events involving Abelard. 6 In this study, I trace the emergence of an authoritative mechanism for making decisions in doctrinal matters, while comparing it with contemporaneous measures against rabbinic writings. The procedures enacted in reaction to Jewish texts were no less ambitious and complicated than their intra-Christian parallels. This analysis will examine one of the major events from the thirteenth century, the Talmud Trial of 1240, along with the subsequent burning of the Talmud in 1241 (and, possibly, in 1244 and 1248) in Paris and the continuing series of acts relating to the Talmud until 1248.
A second major event from this time, worth noting but not explored here, that may be related to (and has certainly been associated with) the Talmud Trial, was the Maimonidean controversies in the area of Montpellier and the inquisitorial acts that allegedly occurred in the city of Montpellier in 1232 (or 1233). These events may be related as well to the anti-Aristotelian interdictions of 1228-1231, as initiated by Pope Gregory IX.
7
The Talmud Trial in Paris was an outcome of two conterminous enterprises: the translation into Latin of newly discovered Hebrew materials (primarily sections of the Babylonian Talmud and commentaries by Rashi
